WHY DID GOD FLOOD THE WORLD‘?

BY ANDY PATTON*

The story of the flood is found in Genesis 6-9, but it really begins a bit
earlier. We can’t forget that this story is part of a larger literary unit from
Genesis 1 fo 11. After Adam and Eve ate the fruit of the tree of the
knowledge of good and evil (Genesis 3), things began a downward spiral.
Humanity multiplied and violence reigned. Cain killed his brother Abel.
One of Cain’s descendants, Lamech, became a man renowned for
violence, boasting his exploits (Genesis 4). Sin and evil were only
intensifying. How would God react to this state of humanity?

Just before the story of the flood begins, we learn that “the Lord saw that
the wickedness of man was great in the earth, and that every intention of
the thoughts of his heart was only evil continually” (Genesis 6:5) and it
grieved God “to his heart” (Genesis 6:6).

So God sent the floodwaters as a judgment, a block in the way of
humanity’s wickedness that rose out of the grief of his heart (Genesis 6:5-
6). Genesis describes the flood as the de-creation of the world—the earth
sinks back into the chaotic waters that God cleared away on page one of
the Bible (Genesis 1:6-10). In the ark, God carries Noah's family through
the flood unharmed to start afresh in a world returned to innocence. It is a
new beginning and a chance to have a different end.

If you're like us, you might be saying, “But no matter how you tell the story,
God still wipes out all of humanity except one family!” How does the flood
reflect the goodness of God when he sent such disaster on the earth? Let’s
make three observations from the context of the Story.



JUST MERCY

The story of the flood is one of God taking merciful action to restrain
humanity’s ever- increasing evil. Genesis tells us that God saw that “every
intention of the thoughts of man’s heart was only evil continually” (Genesis
6:5). In the Bible, context means everything. Genesis firmly anchors the
meaning of the flood in the context of God's intervention to stop
humanity’s headlong slide into euvil.

GRIEF, NOT VENGEANCE

God doesn’t take pleasure in the flood. Rather, Genesis highlights how the
wickedness unleashed by the Fall caused him sorrow and grief. God made
the earth to be a place where humanity could flourish, but instead they
turned it into a theater of violence and disaster (Genesis 4:8, 4:23, 6:1-7).
And God’s heart was broken.

THE CURIOUS CLIMAX: COVENANT

Later on, when Isaiah the prophet remembers Noah (Isaiah 54:9), he
doesn’t think of the flood but the covenant God made with Noah
afterward. In that covenant, God promises that nothing like this will ever
happen again. This points to the key meaning of the story: the flood is
about God’s mercy and commitment to the goodness of what he has
made.

A NEW BEGINNING?

So what have we learned so far? The flood wasn’t an act of wanton
destruction by a capricious God. God was acting to restore the goodness
of his creation. God preserves one family through the flood and elevates
Noah as a new Adam, placed once again in a garden on a high mountain
paradise with the commission to be fruitful and multiply. Of course, just as
in Eden, instead of spreading God’s goodness, Noah and his family begin
again to spread the disaster of human evil (Genesis 9:18-29). All of this
begs the question: how does Noah’s story further God'’s plan of
redemption?



JESUS AND THE FLOOD

All of the Bible is a unified story that points to Jesus, and the story of the
flood is no exception. Noah becomes a paradigm for the kind of leader
we are awaiting—the righteous one in a wicked age who enters the
waters of death and comes out the other side into a new creation,
bringing about a new covenant of peace and life. The gospel authors use
allusions to the flood story to confirm Jesus is this leader.

There is a curious moment in the Gospel of Luke where Jesus talks about a
future baptism he must accomplish (Luke 12:50). What was Jesus talking
about? Hadn’t he already been baptized earlier in the story (Luke 3:21)7
As the story unfolds, it becomes clear—Jesus’ death on the cross was his
submersion under the dark waters of chaos. But this flood story has a
different ending.

In the flood account in Genesis, the wicked died and the righteous one
was spared. With Jesus, the wicked were spared and the righteous one
sank beneath the waters of death. Unlike Noah, Jesus did not escape the
flood alive; the waters of death rose and drowned him. Noah survived the
flood by taking shelter in the ark. But in his life, death, and resurrection,
Jesus became a shelter, not just for his own family but for all of creation.

The ultimate consequence for sin wasn't expressed by the flood; instead,
it fell on Jesus on the cross. The flood was violent, but it wasn’t the work of
a violent God. Rather, this God took on flesh and died a violent death at
the hands of violent men, a death that became the very means he would
use to save his enemies and usher in an eternal kingdom of peace.



MAKING SENSE OF THE FLOOD

You may have questions about difficult passages in the Bible, but they
don’t have to be enemies of faith. Rather, as we engage them with
diligence and humility, troubling questions can lead us to deeper faith.
Though we may be tempted to skip over difficult passages like the flood in
Genesis, those are exactly the places we should give extra attention, pray
about, and explore.

When we read the story of the flood as part of the ongoing narrative of
redemption, it points beyond itself to the goodness of God. This violent
event in history turns out to be one step along the way of God restoring
broken creation. Turns out this isn't a story we need to skip over.

*Andy Patton is a former staff member a L'Abri Fellowship in England. He is the co-editor of
Three Things Newsletter and the creator of The Darkling Psalter, a collection of commentary,
translations, and poetry about the Psalms. He holds an M.A. in theology from Trinity Evangelical
Divinity School, and if there was such a thing as a card-carrying Bible nerd, he would hold one
of those, too.



SR SLATIU JTLANE OF THIT:, alF \nu LTRSS - gicers
1b[[-.pr]n=’ nl lﬂ‘dd N 3 o i a 2 1_]_]'} LUUHE dﬂ rm h(‘,}nn:
o l ur h: has Fiest L!L“-pl‘-t,d Or dhhi ﬂTLd E Lhr_\ utan &ﬂd "l"ﬂi (639 €T I'l;kL
S he gll”lL[!tlﬂ ol ithe d"[iLlLd AR Lhm d;ru_h_ i UEI.I'H‘]tI’lLS amn
Jnd he ha«. oL hlddm hlh face [rnm b 5 e

hur hos ht;lrd 5y th lu ¢ r]f:d 1o hnn The Lpﬁ'n'l's-h‘ly Shephérd

0 A Pivaor Do _' SN
__:___-.Fr- n uau usmu m\ pnuw 1 lh( ;{udl I 23 T!‘u. LORD is iy th_ph{nj
Ulﬂ"'l't t-uunn 2 ; - e T Ws s L S oS
e "1’\ 8% | 3\\ 5 l '.\ IH rll rfnrrn ")L[l ‘l['a_ ]h{ I'H.(_ S e _' 2 ; ]_IL rnﬂl\“? mL l]L.Llﬂ“n "1 ‘1.
R feardum 0 s RSO

_pastures

Lo I he Jl[h: teel’ «Jw” ol .md hl \l{hil(d H._ -I._‘]._]:. me he,idt ;,njl \\J[Lr\

lhcm who sce k: hnn hlmli pmm lhl.

w3 0% He resiores.my <oul
Lorn!. SN o N ShS - Heleads me Hy ]’hll_hb of nﬂhlﬁ
\I u iuur h:_dr‘h Ilw lurqu‘ - :- e : {0" hb mm;-, ‘ﬂiﬁf‘
: -".t“"ﬂlt'ﬁt‘ﬂ;li -'-r’l_ the t;mhir-lmil ttj.n“t'(-r-nlxr_ e e Soiin e SRS i*'_f ;

aao R 10 @CHU LA Vs

L

e TN A R N e H:mnﬁi hed '1:”’“*'*‘ S
SeeR h*f“ R e SRR R hic chaghbulh ot
“eho \,n\ uEL ILL T luL ».n"‘& “‘g-_ RSB R HL‘* ‘-L"UI shah Jhij m weh-ba "‘Fm o5
LR e s s T
;Eﬁ?\{};ir hLJLL‘: LJ L‘&lih S e 1* ThL _II"le-H“P :?i“’ .E i %
And be hfu.d ) K *nt dﬂfﬁfvr SRS ! Ih: 1 LN ey
sh:H the hﬂg a?ehm .Hia‘k' Lomc m ‘“d e _: h.‘" S
the &= HC R f gl St = amtit Seird :
Tkl *“E‘. SHO !?L EHH ;-“In ;n, ' 15 \h ‘\',_ AT L‘-tr i

: \.'. -.i !:-, -
/ 'I"! S | ey G A v B E L S
e aen guchiy oebatde? lur he “llf phni\ D SR s
he baR s' o

RS e *iw L) pafen) 2 ni‘t S

| “’51 bt 113& i i'"‘ LT anae HL ’\_ Yo Ers She e Tun o mie and: be S 3 &

if‘.f:é }“\e ix:j'* - ?i *Tl;ﬁ\ iihh_ CRHDCE o for bam Jomi E‘- SRR G T
B s this K B ik »i %"'I?- LUE r P UG PR Thg rowhles ot my h‘ i B
= -ﬁ !“"-1- SRS ! AR iwnnu nu nm LELLS U“‘“F“Mﬂ“ R4
{ g I\‘h-‘ i”‘ “I "ﬂ > SolCRte e "'3 Ll‘n._“‘ldtr m\ 1!!1&'51"1‘! t‘!d LLEAS fr e

“anid forene JE~ PN RIS



